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Laval théologique et philosophique, 63, 2 (juin 2007) : 377-383

A CRITICAL NOTE ON THE MEANING OF
A.TI'O(l)A.CIC IN GOSPEL OF JUDAS 33:1

André Gagné

Department of Religious Studies
University of Sudbury

RESUME : Cet article tente de mettre en lumiére le sens du terme gréco-copte amopacic dans
I’Evangile de Judas 33,1. La maniére la plus courante de traduire ce vocable est « déclara-
tion », « explication » ou « révélation ». Les experts font souvent référence a I’Apophasis megalé
de Simon le Mage pour justifier cette fagcon de traduire |’expression en question. Mais on peut
difficilement valider un tel choix de mots, en raison de I’emploi de maoroc e€Tznm dans le
contexte immédiat. Les chercheurs ne semblent pas avoir remarqué une autre fagon possible de
traduire amogacic. Cet article propose de comprendre amogacic comme signifiant « déni »,
« négation » ou « exclusion ». Cette signification premiére est tout a fait cohérente avec la fonc-
tion narrative du personnage de Judas, ainsi qu’avec [’ensemble de cet évangile.

ABSTRACT : This paper focuses on the meaning of the Greco-Coptic word amogacic in Gospel of
Judas 33:1. The most common way of translating this noun is “declaration”, “explanation” or
“revelation”. Experts often refer to Simon Magus’ Apophasis megal o legitimize this manner
of translation. But in light of the use of mroroc eTzHT in the immediate context, this choice of
words is difficult to support. Scholars seem to have overlooked another possible way of trans-
lating amrogacic. This paper proposes that we understand amogacic as “denial”, “negation”
or “exclusion”. This primary meaning is coherent with the narrative role of Judas and with

this gospel as a whole.

he recent discovery of the Gospel of Judas has sparked quite some interest among

scholars. At first, everyone embraced the idea that this gospel depicted Judas
Iscariot as a close friend of Jesus, a hero who would liberate him from his mortal body
in order to return to the Pleroma. This positive assessment of Judas stemmed from
what some considered being a request on the part of Jesus (GosJud 56:17-20) :!

NTOK A€ KNAP 20YO €EPOOY THPOY TIP(DME Tap €TP GOPEI MMOEI KNAP
eyclace MMo?

1. Note 137 on page 43 of The Gospel of Judas reads as follows : “Judas is instructed by Jesus to help him by
sacrificing the fleshly body (‘the man’) that clothes or bears the true spiritual self of Jesus. The death of Je-
sus, with the assistance of Judas, is taken to be the liberation of the spiritual person within” (see R. KAS-
SER, M. MEYER, G. WURST, ed., The Gospel of Judas, Washington, DC, National Geographic, 2006). In
the following notes, the preliminary edition will be referred to as The Gospel of Judas (2006).

2. Judging by the photograph of page 56 of Codex Tchacos, the Coptic in lines 18 to 20 is quite visible and
can be read without difficulty ; see R. KASSER, G. WURST, M. MEYER and F. GAUDARD, The Gospel of
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But you will do more than all of them, for the man who bears me, you will sacrifice him.?

However, a few weeks after the publication of the preliminary English translation
by the National Geographic Society (NGS), doubts concerning this interpretation
started to arise. Scholars began to seriously question the initial characterization of Judas
Iscariot, to the point where some today adopt a completely different perspective : Judas
Iscariot is no better in this gospel than the betrayer depicted in the canonical gospels.*

This short paper focuses on the meaning of atrodacic found in the first lines of
the Gospel of Judas (33:1-3). The manner in which one translates this noun can influ-
ence the way Judas Iscariot and the gospel as a whole is understood. In the first lines,
the author gives us an important hermeneutical key. It is similar to what we find in
the Gospel according to Thomas, where the interpretative key is at the beginning of
the text. In the introduction, Thomas invites readers to seek the interpretation of the
hidden words of Jesus. Unfortunately, most scholars strictly focus on the history of
the text and never get around at interpreting the gospel. For many, Thomas is seen as
a collection of random sayings having no relationship to one another. But despite ini-
tial appearances, the Gospel according to Thomas has a kind of logic that needs to be
uncovered by the reader. How does one go about deciphering these hidden sayings ?
One must actively participate in constructing the meaning of the text itself. The Gos-
pel according to Thomas has a variety of interwoven themes. In order to uncover the
meaning of a number of /ogoi, one must carefully establish a correlation between
various themes. This type of exegesis is done through what I call a network of
meaning.’

The opening lines of the Gospel of Judas also give us a clue on how one should
interpret the text. The beginning of the gospel reads as follows :

Judas Together with the Letter of Peter to Philip, James, and A Book of Allogenes from Codex Tchacos.
Critical Edition, Washington, DC, National Geographic Society, 2007, p. 230-231. In the following notes,
the critical edition will be referred to as The Gospel of Judas. Critical Edition.

3. This is my own translation of the text. Apart from the English translation found in the critical edition, there
is also K.L. King’s version in E. PAGELS and K.L. KING, Reading Judas : The Gospel of Judas and the
Shaping of Christianity, New York, Viking, 2007, p. 109-122. I am quite aware of the existence of two
French translations, one by P. CHERIX that can be accessed at http://www.coptica.ch/EvJudas-tra.pdf, the
other by R. Kasser in the critical edition (p. 237-252). German, Spanish and Dutch translations of the Gos-
pel of Judas are also available. A.D. DECONICK will also have her own translation of the GosJud in her
forthcoming book entitled The Thirteenth Apostle. What the Gospel of Judas Really Says, London, Contin-
uum, 2007.

4. In a public lecture given on May 10, 2006 in Sudbury, Ontario, Canada, I questioned the idea that Jesus
asked Judas to betray him in order to be liberated from his physical body. It would be more accurate to say
that Jesus knew that Judas would sacrifice him. This was a prophecy, not a command or a request on the
part of Jesus. The Coptic future tense here should be understood as a prediction. But the most significant
contribution that challenges the initial interpretation made by the NGS team of experts is credited to Louis
Painchaud from Université Laval in Quebec. He has brilliantly argued against the positive characterization
of Judas on a number of occasions in meetings held in Europe and Canada since August 2006. PAINCHAUD
has recently published an article entitled : “A propos de la (re)découverte de I’Evangile de Judas”, Laval
théologique et philosophique, 63 (2006), p. 553-568.

5. An example of this kind of interpretation can be found in my forthcoming article A. GAGNE, “Connais-
sance, identité et androgynéité. Condition du salut dans I’Evangile selon Thomas”, in Pratiques et cons-
tructions du corps en christianisme. Actes du 42° congres de la Société canadienne de théologie, Montréal,
Fides (coll. “Héritage et Projet”), 2008.
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A CRITICAL NOTE ON THE MEANING OF ATI'O(I)ACIC IN GOSPEL OF JUDAS 33:1

TTAOro[c] €T2HIT NTATTOPACIC N[TA iJ[HC WAXE MN iOYAAC [T]|CKAPIW-
TH[C] N2HTq

The secret word of declaration by which Jesus spoke in conversation with Judas Iscariot.®

Before I specifically examine the expression aTTodacic, a few words need to
be said on some of the difficulties encountered in the opening phrase.” For example,
one must determine the antecedent of the relative NTa. The final preposition N2HT(
can shed light on the matter, since the masculine pronominal suffix -¢ can only point
to TAoroc and not to atrodacic which is feminine. atrodacic is in fact the
determinative of TIAOrOC €T2QHTT (the secret word). The relative NTA (which) then
clearly refers to the Aoroc (word).? There is also the necessity of figuring out the
syntactical role of NT2A. Here again, N2HT( can be of some help. We know, for ex-
ample, that this preposition (2N) expresses notions of place (in, within), time (at,
during) and instrument (by, through). Because of this, the syntactical role of NTA
will be to mark a circumstance. We should then translate the phrase as follows : the
secret word of the aTTOdACIC by which (or in which ; during which) Jesus spoke in
conversation with Judas Iscariot. Jesus did not tell the secret word fo Judas ; rather,
he spoke in conversion with Judas by the secret word which the author understands to
be an aTTOdACIC. But what exactly is the meaning of aTmodacic in GosJud 33:1 ?
This is what I intend to examine here.

In the critical edition, M. Meyer and F. Gaudard translated the Greco-Coptic term
amtodacic (dnoédaoig) by the word “declaration”.® G. Wurst, in his introduction to
the GosJud, appeals to Hippolytus’ Refutatio omnium haeresium by indicating that

LR T3

amrodacic can mean “declaration”, “explanation” and even “revelation”.! It seems
that in his Refutatio, Hippolytus quoted from the Apophasis megalé (| pueyokn &mod-
dao1g), a work he attributed to Simon Magus.!! A plurality of meanings for andoooig
is confirmed by the ways it is rendered in the Refutatio. At times, some will translate

6. The English translation is that of M. MEYER and F. GAUDARD, The Gospel of Judas. Critical Edition, p. 185.

7. G. WURST points out briefly some of the difficulties of this opening phrase in The Gospel of Judas. Critical
Edition, p. 179-180. I will not comment on problems concerning the “eight days” and “three days” in the
lines following the opening statement: N[(Q)]JMOYN N20OOY 22 ©H NWO[M|NT N20OOY EMTIaA-
Tegpmacxa. Cherix offers various ways to interpret this difficult line ; see comments in his French
preliminary translation at ittp://www.coptica.ch/EvJudas-tra.pdf.

8. G. WURST states that Aoroc (Adyog) can also be translated as an “account” (The Gospel of Judas. Critical
Edition, p. 179). The various meanings of Adyog were also pointed out in the NGS’s 2006 preliminary edi-
tion ; see The Gospel of Judas (2006), p. 19.

9. In their 2006 NGS edition, KASSER, MEYER, WURST and GAUDARD translated TTAOro[c] €T2HIT NT2a-
modacic by “the secret account of the revelation” ; see The Gospel of Judas (2006), p. 19. As for the
word amodacic, Cherix translates it as “discours” or “réponse”, and Karen L. KING’s new English
translation refers to it as a “pronouncement” (Reading Judas, p. 109). Other translations follow the NGS’s
2006 edition and use equivalent words meaning “revelation”.

10. The Gospel of Judas. Critical Edition, p. 179. A similar remark was made in a footnote in NGS’s 2006 edi-

tion saying that dnddacig can also mean “declaration”, “exposition” or “statement” ; see The Gospel of Ju-
das (2006), p. 19.

11. For more on the Apophasis megalé see J.-M.A. SALLES-DABADIE, Recherches sur Simon le Mage. 1. L ’Apo-
phasis megale, Paris, Gabalda (coll. “Cahiers de la revue biblique”, 10), 1969.
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anddootg with the expressions “decision” (Ref IV 17.7; 19.5)'2 or “revelation”
(Ref'V 9.20).13 Simon Magus’ Apophasis megalé (Ref V19.16 ; 11.4 ; 14.26 ; 18.6) is
also understood as a “revelation”'* or an “announcement”.!> These different ways of
translating édnddooig all point in the same direction. According to the LSJ,'¢ the noun
anddootg refers to a “sentence” (i.e. declaration) or a “decision”"’, and derives from
the verb dmopoiive which means “to show forth”, “display” or “declare”.!® But at the
same time, the LSJ considers the primary meaning of dndpocig to be “denial”, “nega-
tion”!? and even “exclusion”.?’ In this case the noun would derive from &ndonue.?!
An example of this use is found in Aristotle’s De interpretatione where he clearly
defines anddaoig as “denial” or “negation”.?? This is also the case in his Metaphysics®
and in many of his other works.?* Andoaoig also has the meaning of “denial” or
“negation” in some Patristic texts, especially when it is used in negative theology as

20.
21.
22.

23.

24.

. Other more remote meanings of dndéooctg are “catalogue”, “inventory”,

. The Ante-Nicene Fathers’ edition of HIPPOLYTUS’ Refutation of all Heresies 4.27.29 (ANF 5:33) translates

8l dmoodoet / 1dlog dmoddoemg as “their own decisions” / “their own decision” ; see A. ROBERTS and
J. DONALDSON, ed., Ante-Nicene Fathers, Vol. 5, Peabody, MA, Hendrickson, 1994 (1986"). For the Greek
text, I consulted Marcovich’s edition of the Refutatio ; see M. MARCOVICH, Hippolytus. Refutatio omnium
haeresium, New York, Walter De Gruyter (coll. “Patristische Texte und Studien”, 25), 1986.

. See The Refutation of all Heresies 5.4 (ANF 5:56). A French translation understands dndgaoig (Ref'V 9.20)

as “la parole par laquelle est manifestée...” ; see A. SIOUVILLE, Hippolyte de Rome. Philosophumena ou
Réfutation de toutes les hérésies, 1, Milan, Arche, 1988, p. 155.

. See The Refutation of all Heresies 6.4.13 (ANF 5:75,79) ; Philosophumena, 11, p. 16, 19,22,28 ; J.-M.A. SAL-

LES-DABADIE, Recherches sur Simon le Mage, p. 13.

. The Refutation of all Heresies 6.6.9 (ANF 5:76-77). 1t is interesting to note that SALLES-DABADIE trans-

lates the Greek dative tfj dmogdoet (Ref VI 11.4 5 14.26 ; 18.6) into French as “I’Apophasis™ ; see Recher-
ches sur Simon le Mage, p. 17,25, 37.

. LSJ refers to H.G. LIDDELL, R. SCOTT and H.S. JONES, 4 Greek-English Lexicon, Oxford, Clarendon Press,

1958. The other Greek dictionaries I consulted are the Bailly (A. BAILLY, Dictionnaire grec-frangais,
Paris, Hachette, 1950) and the Lampe (G.W.H. LAMPE, ed., 4 Patristic Greek Lexicon, Oxford, Clarendon
Press, 1961).

2 e < 2 e o

assertion”, “judgment”, “answer”
and “oracle” ; see LSJ, p. 226. K.L. KING has partially noticed the ambiguity of the word apophasis. She
states that apophasis has a double connotation. It could be understood as “something declared openly”
(which justifies King’s use of “pronouncement”) or as a “court judgment” (see Reading Judas, p. 123). But
this double connotation strictly derives from the verb dnogaivm. She has omitted a more important variant
of apophasis, one that stems from &noé¢nut. This other variant opens up new possibilities of interpretation.

. According to LSJ, p. 225 and Bailly, p. 249, andgooig from dnodaive is also equivalent to dmodovoig

which means “declaration” or “statement”.

. It would seem that some late Latin writers have also retained the idea that apophasis means denial or nega-

tion, see ISIDORE OF SEVILLE’s Etymologiarum Lib. 11 Caput XXVIL.3 (Migne 82, p. 145).

Anddaois is also used to refer to the exclusion of something, see LSJ, p. 225.

We can understand dnodoois as the opposite of kotaddotg (affirmation), LSJ, p. 225 ; Bailly, p. 250.

De interpretatione 6 : “Kotdgooig 8¢ €otv dnddovoig Tvog Katd Tvog. anddootg 8¢ £olv anddoveig Ti-
vog amd tvog.” ; O. GIGON, Aristotelis opera / ex recensione Immanuel Bekkeri / edidit Academia Regia
Borussica (vol. 1), Berlin, De Gruyter, 1960.

See Metaph. 990b ; 1004a ; 1007a-b ; 1008a; 1011b; 1012a; 1017a; 1022b; 1027b; 1029a; 1046b ; 1056a ;
1058a; 1062a; 1089b. An exception to this is the use of anddaocis as an equivalent of dmdpovolg (state-
ment) in Metaph. 1079a ; see W.D. ROSS, Aristotle’s Metaphysics. Vol. II, London, Clarendon Press, 1958
(1924"), p. 384. In a broader sense, H.G. APOSTLE defines apophasis as “something that does not belong to
something else” ; see his Aristotle’s Metaphysics, London, Indiana University Press, 1966, p. 456.

For an extensive list of references see, O. GIGON, Aristotelis opera / ex recensione Immanuel Bekkeri / edi-
dit Academia Regia Borussica (Index Aristotelicus, edidit H. Bonitz, vol. 5), Berlin, De Gruyter, 1961, p. 88.
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the only true way of speaking about the attributes of God.?> Negative theology, also
called Apophatic theology, endeavors to describe God in negative terms. It expresses
what God is not rather than what he is. Apophatic theology uses denial statements in
order to talk about the attributes of God, i.e., God is not evil, God is not darkness,
God is not hate, etc.2¢

When translating the Greco-Coptic word atrodacic, one must keep in mind
that the noun can have a plurality of meanings. If one decides that aTmodacic
comes from dmopaivw, then expressions like “declaration”, “explanation” and “reve-
lation” make sense. If, however, we argue that the noun derives from dmoonut, the
translation would be “denial”, “negation” and “exclusion”. How then should we un-
derstand atrodacic in the first lines of the Gospel of Judas ? Those who wish to
make a case for aTTOodacIC as “declaration”, “explanation” or “revelation” need to
carefully consider the meaning of TTAOroc €T2HTI. Because of the immediate
context, it is difficult to understand aTTodacic as a “declaration” or an “explana-
tion”. According to the LSJ, Aoroc already carries with it ideas such as “state-
ment”, “sentence” and “explanation”.?” This clearly overlaps in meaning with ATTO-
¢acic as deriving from drodaive (fo show forth, display, or declare). The same
could be said of aTTOd2ACIC as “revelation”. The formulation TTAOroc €T2HTT re-
calls the famous NWYaA X € €OHTT (ot Adyot ol dmdkpuoor) found in the incipit of the
Gospel according to Thomas.?® There is no doubt that Thomas is a collection of “re-
vealed” secret sayings. The reader needs to find their interpretation, not seek the
content of the revelation which has already been given. The same thing can be said of
mTaAoroc €T2HT. The GosJud is a “revelation”. Jesus does reveal to Judas the
mysteries of the kingdom (GosJud 35:21-25 ; 46:8 ; 47:1-4). But there is really no
need to use atrogacic to inform the reader of that fact. We automatically assume
the revelatory character of the Gnostic dialogue when reading TTAOroc €T2HTI.
The basic nature of the Gnostic secret word is “revelation”.? It then seems redundant
to translate ATTOgACIC as “declaration”, “explanation” or “revelation” in the context
of an expression such as TTAoroc €T2HT. However, if one understands aATTO-
dacic as “denial”, this certainly eliminates some of the confusion. In that case, the

first lines of the Judas gospel would read as follows :

25. The PSEUDO-DENYS’ Mystical Theology 1.2 uses amdooolg as “denial” or “negation” : 1dg OmodGCELS
avtikewévog ivor toig kataddoeoty... (the denials oppose themselves to the affirmations...). For other
examples, see Lampe, p. 219.

26. For more details concerning the use of negative theology by the Pseudo-Denys, see R. ROQUES, G. HEIL
and M. DE GANDILLAC, Denys ['Aréopagite. La Hiérarchie céleste, Paris, Cerf (coll. “Sources Chrétien-
nes”, 58), 1970 ; also Y. DE ANDIA, ed., Denys [’Aréopagite et sa postérité en Orient et en Occident. Actes
du Collogue International Paris, 21-24 septembre 1994, Paris, Institut d’Etudes Augustiniennes (coll.
“Etudes Augustiniennes”, Série Antiquité, 151), 1997 ; and J.-L. MARION, “Au nom. Comment ne pas par-
ler de ‘théologie négative’”, Laval théologique et philosophique, 55 (1999), p. 339-363.

27. See LSJ, p. 1057-1059.

28. The relationship between the two expressions was also noticed by WURST, The Gospel of Judas. Critical
Edition, p. 179.

29. PAINCHAUD states that the GosJud clearly displays the characteristics of Gnostic dialogues of revelation ;
see “A propos de la (re)découverte de I’ Evangile de Judas”, p. 555.
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TIAOrO[C] €T2HIT NTATOGACIC N[TA THC WAXE MN iOoyaAcC [m|cKa-
PIDTH[C] N2HT(

The secret word of the denial by which Jesus spoke in conversation with Judas Iscariot.

The Gospel of Judas would then be the secret word of the denial. This way of
understanding ATTOdACIC is coherent with the rest of the gospel. As a matter of fact,
the idea of denial does explain several statements and actions therein :

1. amodacic is first and foremost Jesus’ denial of Judas. This can be seen in
several places. For example, when Jesus reveals the mysteries of the kingdom to Judas,
he calls him a demon (A AIMWN ; GosJud 44:21).3° Jesus also tells Judas that he has
been misled into thinking he could enter the house of the holy generation (Gos-
Jud 45:14-19). Still during the revelation, Jesus informs Judas that he was duped by his
star (GosJud 45:13-14). Judas will eventually realize that he was purposely distanced
from the holy generation and will never be part of it (GosJud 46:16-18).3! By denying
Judas access to the holy generation, Jesus shows that the betrayer is not his favorite
disciple. Here, Jesus says no to Judas ; he denies Judas the status and salvation he had
come to believe for himself.?

2. As I already mentioned, we should certainly not interpret GosJud 56:17-20 as
a command or a request. Jesus simply predicts that Judas will sacrifice the man that
bears him : “But you will do more than all of them, for the man who bears me, you
will sacrifice him.” In the Gospel of Judas, sacrifices are always seen in a negative
light (GosJud 38:16ff ; 39:26-40:1), and Jesus specifically orders his disciples to stop
making sacrifices (GosJud 41:1-6).3* Before the prediction of Judas’ demise in Gos-
Jud 56:17-20, the text characterizes those who offer sacrifices to Saklas as evildoers

30. This is similar to what is found in the Fourth Gospel. However, the expression used to characterize Judas
in John 6:70 is 8iGBorog and not daiipwv. On the other hand, some have established a connection between
the A aIMWN and Socrates’ own personal daimon in PLATO (Symposium 202e-203a). Whatever the con-
nection one wishes to make, Judas, the thirteenth A 21MWN, will be denied access to the place reserved for
the saints. This is certainly not a positive outcome for Judas ! It seems that in his vision, Judas was duped
by his erring star into thinking that he could live with the saints and holy angels in the eon (GosJud 45:1-
23). For more on the characterization of Judas Iscariot in the New Testament and especially in the Fourth
Gospel, see A. GAGNE, “Caractérisation des figures de Satan et de Judas dans le IV évangile : stratégie
narrative et déploiement des intrigues de conflit”, Science et Esprit, 55 (2003), p. 263-284.

31. The Coptic reads : AKTTOPXT €TreNea €TMMAY. For GosJud 46:16-18, M. MEYER and F. GAUDARD
translate : “[...] you have set me apart for that generation” (The Gospel of Judas. Critical Edition, p. 211).
CHERIX’s French translation is clearly more precise and corresponds to the Coptic reading : “[...] que tu
m’aies écarté de cette génération-la ?” (http://www.coptica.ch/EvJudas-tra.pdf). KASSER’s French transla-
tion in the critical edition corrects the English with the following : “[...] que tu m’aies séparé de cette géné-
ration-la” (The Gospel of Judas. Critical Edition, p. 245). There is, however, a discrete note in the English
translation of the critical edition recognizing the meaning of “[...] from that generation”. The correct
translation of TIWPX €- is clearly “separate from” and not “separate for” ; see W.E. CRUM, Coptic Dic-
tionary, Oxford, Clarendon Press, 1939, 271 b. PAINCHAUD had also noticed this problem, “A propos de la
(re)découverte de I’ Evangile de Judas™, p. 561.

32. To deny actually means to “say no”. It is important to note that the New Testament uses the Greek word
apvéopat when it speaks of “denial” (Matt 19:33 ; Lk 12:9 ; John 13:38 ; Acts 4:16 ; 2 Tim 2:12-13). This
being said, nothing prevents the author of the Gospel of Judas from using another word (aTTodacic)
when referring to “denial”.

33. The role of sacrifices in GosJud is explained by PAINCHAUD in “A propos de la (re)découverte de
I"Evangile de Judas™, p. 557-558.
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(GosJud 56:12-16). Judas will do more than all of them (KNAP 20YO €poOY
THPOY), that is, more evil than those who sacrifice to Saklas. According to Jesus, the
pinnacle of wickedness is to sacrifice the man that bears him. How will Judas accom-
plish such an evil deed ? The canonical gospels refer to Judas’ action as that of
handing over or betrayal (nopoadidout ; Matt 26:46 ; Mk 14:14 ; Lk 22:21 ; John 6:71).
This is also what happens in our text when Judas hands over (TTAPAAI1A.OY) Jesus to
the high priests and scribes (GosJud 58:9-26). But why would Judas actually decide
to hand over Jesus after having received this revelation from him ? The reason seems
obvious : Judas has been denied access to the place reserved for the holy, making it
impossible for him to ascend to the holy generation (GosJud 45:12-24 ; 46:24-47:1).
He was displeased with the content of the revelation. This secret word or revelation
didn’t turn out to his advantage, since it was an atTodacic. This secret word is to be
understood as a denial or refusal. As a result, Judas negatively responds to Jesus’
denial of him. This clearly explains Judas’ TTAPa.A12.0Y of his master at the end of the
gospel. Through his betrayal, Judas does exactly what Jesus predicted in GosJud 56:17-
20. The TTAPAAIAOY is a reaction to the aTTOdACIC.

In conclusion, we have seen how our understanding of atTOdacCIC can influence
our interpretation of the GosJud as a whole. Deriving from the verb dmo¢aivw, the
noun ATTogAcCIC can certainly mean “declaration”, “explanation” or “revelation”. It
is difficult to make sense of such a choice of words in the GosJud, since these expres-
sions are redundant with the use of TTAOroc €T2HTT. In the opening lines of the
GosJud, ammodacic most probably derives from dmoéonut and should be translated
as “denial” (or “exclusion”). This fits perfectly with the overall thrust of the gospel :
Judas is denied access to the holy generation and deprived of true salvation. As we
have seen, Judas realizes that he was separated from (denied, excluded) from that gen-
eration (GosJud 46:16-18). His “denial” or “exclusion” from the holy generation is
actually what constitutes the aTTOodacic. He violently retaliates by handing over his
master to the Jewish authorities (GosJud 58:9-26). This way, Judas finds himself
fulfilling what was prophesied by Jesus in GosJud 56:17-20.
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